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ABSTRACT . Introduction:
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 called ‘The

hehaviour; and is also relatively simple to
articulate and understand, and yet
addresses an enormous range of human
behaviour. However, for the purpose of a
more particular study in African thought | h.
in relation to the ethic of reciprocity, this
piece focuses on IGWEBUIKE, which is an | among  peor |
Igbo-African philosophy of 2009)Itlsder1ved from
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and affliction, how should i desire and expect to be treated?
This is a just supposition because we do not know how soon
their case or situation may turn out to be ours. At least, we may
fear, lest God by his judgment should do to us as we have done
to others, if we have not done as we would have loved done to

us (Henry 2007).

Beyond the Christian Scripture, particularly the Gospel of Matthew,
the ethic of reciprocity can be traced to some other passages of
scripture and also some literatures in Judaism and Ancient Eastern
Religions. The best known in Judaism is probably that of Rabbi Hillel
or Hillel the Elder (Leske 2004), who in giving an answer to a question
from a proselyte who demanded a precise and good understanding of
the law and the prophets: “That which displeases you do not do to
another. This is the whole law, the rest is commentary” (Mckenzie
1999). In Brahmanism it is expressed thus: "This is the sum of
Dharma: Do naught unto others which would cause you pain if done
to you" (Mahabharata, 5:1517). In Buddhism: "...a state that is not
pleasing or delightful to me, how could I inflict that upon another?"
(Samyutta Nlkaya v. 353) In Confucianism: "Do not do to others what
you do not want them to do to you" (Analects 15:23). In Ancient
Egyptian Religion: "Do for one who may do for you, that you may
cause him thus to do." (The Tale of the Eloquent Peasant, 109 - 110)
In Hinduism: “This is the sum of duty: do not do to others what would
cause pain if done to you” (Mahabharata 5:1517). In Taoism: "The
sage has no interest of his own, but takes the interests of the people
as his own. He is kind to the kind; he is also kind to the unkind: for
Virtu'e is kind. He is faithful to the faithful; he is also faithful to the
:enxia;:};flzg ffs:l:/cllri;ufhles g?;tng|-" (Tao Teh Ching, Chapter 49) Similar

estamentin the book of Tobit 4:5: “Never

do to anyf)ne else anything that you would not want someone else t0
do to you”,
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Having understood the ethic of reciprocity and its cross-
religiocultural contexts, it would be appropriate to study Igwebuike
philosophy and the relevance of ‘the other’ to Igwebuike. It is in the
idea of ‘the other’ in relation to ‘the self that the idea of the ethic of
reciprocity occupies a fundamental place in Igwebuike philosophy.

Igwebuike in Igbo-African Philosophy

Igwebuike is the heart of African thought, and in fact, the modality of
being in African philosophy. It is taken from the Igbo language, which
is a composite word made up of three dimensions. Therefore, it can
be employed as a word or used as a sentence: as a word, it is written

as [gwebuike, and as a sentence, it is written as, Igwe bu ike, with the

component words enjoying some independence in terms of space.

The three words involved: Igwe is a noun which means number or
population, usually a huge number or population. Bu is a verb, which
means is. Ike is another verb, which means strength or power. Thus,
put together, it means ‘number is strength’ or ‘aumber is power’, that
is, when human beings come together in solidarity and
complementarity, they- are powerful or can constitute an
insurmountable force (Kanu, 2016a). Its English equivalent is
‘complementarity’. At this level, no task is beyond their collective
capability. It is a concept that was employed by African traditional
philosophers of the complementary school of thought to discuss the

nature of the observed African reality (Kanu, 2016b).

Other as a Basis for Igwebuike

The. Igbo Concept. of the
Philosophy of
I Reciprocity .
- o iew, which, according to
I Igwebuike is anchored on the African worldview on world-

{gin, comin
[roeghu (1 i characterized by a common origin, .
“Hefmdgen d culture, shared race, colour and

) View, common language, share
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In the contention of Asouzu (2007): “It is within this ontological
context (of life as sharedness) that all questions of meaning can be
handled adequately and fully within the context of mutual
complementarity of all possible relations.”(p. 252-253). The
foregoing, explains why the Igbo would refer to the ‘Other’ as Ibe,

-+ which means ‘a piece of or ‘a part of, as in ibe anu (a piece of meat)

' or ibe ede (a piece of cocoyam). The Igbo would, therefore, refer to the
‘other person’ as ibe m which means ‘my piece’ or mmadu ibe m (my
fellow human being). This is the concept also employed in reference
to relationships and reciprocity: love one another (hunu ibe unu
n’anya), help one another (nyere nu ibe unu aka), respect one another
(sopuru nu ibe unu), etc. Since the ‘other’ refers to my own piece, it
would, therefore, mean that to love the other is to love oneself, to help
the other is to help oneself and to respect the other is to respect
oneself. Put the other way round, to hate the other is to hate oneself,
torefuse help to the other is to refuse help to oneself and to disrespect
the other is to disrespect oneself.

T

*

Igwebuike and the Ethic of Reciprocity

The point of connection between Igwebuike and the ethic of
reciprocity is very easily noticeable. While the ethic of reciprocity
teaches that you do unto others as you would want done unto you,
and the philosophy of Igwebuike provides a philosophical foundation
for such a perspective- in relation to a fellow human person, more
fundamentally, the other is perceived as a part of the self. If the other
is a part of the self, one with this understanding would treat the other
as one would like to be treated. The philosophy of Igwebuike is not
just a philosophical foundation for the ethic of reciprocity, buF itis the
ethic of reciprocity. It presents the ethic of reciprocity not just as a
moral principle, but as a duty that one owns to himself or herself-
everyone owns himself or herself of treating the other in a way that
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